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Abstract. In the contemporary sociology of religion, the issue of measuring
religiosity has become increasingly relevant due to the growing use of international
comparative studies, indices, and statistical indicators. However, the interpretation
of such data in the media space is often accompanied by the oversimplification of
complex sociological categories and the reduction of religiosity to individual indicators
of religious practice, which may lead to distorted perceptions of religious reality.

The purpose of this study is to analyze the theoretical and methodological
foundations of measuring religiosity and to identify the specific features of interpreting
relevant data in the contemporary media environment. Particular attention is paid to
the scholarly views of Abulfaz Suleymanli regarding the interpretation of statistical
data on religiosity. The study also focuses on distinguishing between religious practice,
religious identity, and cultural religiosity.

The methodological framework of the research is based on theoretical analysis
of scholarly literature, as well as comparative and critical-analytical approaches. The
theoretical basis is formed by contemporary concepts in the sociology of religion,
particularly Grace Davie’s theory of “believing without belonging.”

The findings demonstrate that religiosity is a multidimensional social
phenomenon that cannot be adequately measured solely through indicators of institutional
participation in religious life. The study reveals that a low level of attendance at religious
institutions does not necessarily indicate the irreligiosity of a society, since religious
identity and cultural forms of religiosity may persist beyond formal religious practice.
The research substantiates the need to consider cultural, historical, and social contexts
when interpreting empirical data. The scientific and practical significance of the study
lies in advancing methodological approaches to the study of religiosity and improving
the use and interpretation of sociological data in both academic and public discourse.
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Introduction

Modern society is increasingly characterized by processes of quantitative measurement of social phenomena.
The tendency to express complex social processes in numerical indicators has become one of the defining features of
the digital era and encompasses virtually all spheres of social life - including the economy, politics, culture, education,
healthcare, interpersonal trust, and the spiritual domain. In the global information space, various international
indices, rankings, and statistical indicators are actively disseminated, reflecting levels of trust, happiness, democracy,
corruption, quality of life, social stability, religiosity, and other social characteristics. Such measurements are gradually
becoming not only a tool of scientific analysis but also an important element of media and socio-political discourse,
shaping public perceptions of social reality.

However, the growing spread of sociological indices is accompanied by a number of methodological challenges.
Within the media environment, complex scientific indicators are often subject to simplified interpretations, lose
their original research context, and are transformed into categorical public judgments. As a result, statistical data
tend to be perceived as an absolute reflection of social reality, despite the fact that any sociological measurement is
the product of a specific methodological construction based on particular indicators, sampling procedures, research
approaches, and interpretative models. Such distortions are not neutral: they shape persistent stereotypes about
societies, influence political and cultural evaluations, may be used for ideological purposes, and lead to informational
biases that extend far beyond the scientific domain. Therefore, the issue of the correct interpretation of sociological
measurements acquires not only academic significance but also broad social importance.

This issue is particularly evident in studies of religiosity. In recent years, international and regional media
discourse has regularly circulated publications characterizing certain countries as “the most religious” or, conversely,
“the least religious societies in the world” (Pew Research Center, 2012). Such conclusions are often based on a
limited set of empirical indicators, such as the frequency of attendance at religious institutions, self-assessed levels
of religiosity, or specific forms of religious practice. However, in contemporary sociology of religion, religiosity is
understood as a far more complex, multi-layered, and culturally conditioned phenomenon, which makes the critical
examination of existing methodological approaches an especially important task.

Of particular scholarly interest in this context is the article by Abulfaz Suleymanli (Siileymanli, 2025), which
addresses the problem of interpreting statistical data on the religiosity of Azerbaijani society (CRRC, 2021). The
author draws attention to the methodological inaccuracy of equating individual indicators of religious practice with
the concept of “non-religiosity” and emphasizes the need to take into account the cultural, historical, and sociological
context when analyzing such data. The issue raised by the researcher appears particularly relevant in the context
of the contemporary media environment, where statistical indicators are often disseminated outside their original
scientific context and take the form of simplified public judgments.

The present article is based on the scientific formulation of the problem proposed by Abulfaz Suleymanli
and examines it within the broader theoretical and methodological context of contemporary sociology of religion.
The scientific views of the aforementioned researcher appear to be well-founded and have made a significant
contribution to shaping the problem field and the analytical perspective of the present study, further informing its
development. The theoretical foundation of the study is the concept of Grace Davie’s “believing without belonging”
(Davie, 1994), according to which a decline in institutional participation in religious life does not necessarily indicate
a loss of religious identity or spiritual beliefs.

Theoretical and methodological foundations of the study of religiosity

In contemporary sociology of religion, religiosity is regarded as a multidimensional and socially constructed
phenomenon encompassing institutional, cultural, symbolic, and individual-value components. In contrast to earlier
approaches that associated religiosity primarily with regular participation in religious practices, current research
emphasizes the need for a comprehensive analysis of religious identity, spiritual beliefs, cultural traditions, and
everyday forms of symbolic behavior.

The classical theory of secularization, which became widely influential in the second half of the twentieth
century, was based on the assumption that processes of modernization, urbanization, rationalization, and scientific
and technological development would lead to a gradual decline in the role of religion in social life. Within this
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paradigm, the level of religiosity in society was often measured through institutional indicators: attendance at religious
institutions, participation in rituals, frequency of prayer, and the degree of involvement in formal religious life.

However, the further development of the sociology of religion has demonstrated the limitations of this
approach. As Peter L. Berger (Berger, 1999) noted, modernization did not lead to the disappearance of religion but
rather transformed the forms of its social existence. Religion continued to maintain a significant place in collective
identity, cultural memory, and the moral frameworks of society. As a result, contemporary sociology of religion has
gradually shifted its research focus from exclusively institutional religiosity to the study of cultural and symbolic
forms of religious experience.

Of particular importance for the analysis of the present issue is Grace Davie’s concept of “believing without
belonging” (Davie, 1994). According to this concept, a decline in institutional participation in religious life does not
necessarily indicate a decline in belief, spirituality, or religious self-identification. An individual may not regularly
attend religious institutions while at the same time maintaining stable religious beliefs, spiritual values, and a
cultural affiliation with a particular religious tradition.

Grace Davie’s concept has particular explanatory significance in relation to post-Soviet societies, where
religiosity for a long historical period has existed primarily in cultural, familial, and symbolic forms. In such societies,
religion is often expressed not so much through regular institutional participation as through family rituals, mourning
and festive practices, moral norms, everyday language, and forms of collective memory.

An important contribution to the analysis of this issue is also the approach of José Casanova (Casanova,
1994), who views religion as a public social phenomenon that continues to play a significant role even within secular
societies. The researcher emphasizes that secularization does not imply the complete disappearance of religion,
but rather involves a transformation in the ways it is present within the social structure. Religion may retain its
influence through cultural norms, social values, and symbolic mechanisms of social integration.

Methodological Problems of Interpreting Religiosity in the Media Space

One of the key challenges in contemporary studies of religiosity is not only the methodology of sociological
measurement itself, but also the specific ways in which statistical data are subsequently interpreted within the media
space. In the context of the digitalization of the information environment, sociological indicators increasingly take
the form of public rankings and simplified comparative characteristics primarily oriented toward mass perception.
This gives the study of the methodological foundations of such measurements particular relevance.

One of the key problems in contemporary studies of religiosity is not only the methodology of sociological
measurement itself, but also the features of the subsequent interpretation of statistical data within the media space.
In the context of the digitalization of the information environment, sociological indicators increasingly take the form
of public rankings and simplified comparative characteristics primarily oriented toward mass perception.

Meanwhile, such an interpretation represents an example of conceptual simplification. Sociological categories
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such as “irregular religious practice,” “low level of institutional participation,” “cultural religiosity,” and “secular
lifestyle” are not identical concepts and reflect different levels of analysis of social reality.

This type of interpretation becomes particularly problematic in relation to societies with a pronounced
cultural form of religiosity. In post-Soviet countries, religion for a long time existed primarily outside the institutional
sphere, being preserved in family traditions, symbolic practices, moral norms, and everyday forms of spiritual culture.
In such conditions, the direct transfer of Western models for measuring institutional religiosity does not always
allow for an adequate interpretation of the specific nature of a society’s religious consciousness.

It is precisely this issue that is addressed by Professor Abulfaz Suleymanli (Siileymanli, 2025) in his analysis
of media-based interpretations of statistical data on the religiosity of Azerbaijani society. The professor emphasizes
that the widespread use of categories such as “the least religious society” or “a country without religion,” without
taking into account the methodological specifics of the research, creates a distorted picture of social reality and
leads to the substitution of scientific analysis with media-driven simplifications.

Empirical data further confirm the need for such cautious interpretation. According to the Pew Research
Center study “The World’s Muslims: Unity and Diversity” (2012) (Pew Research Center, 2012), in Azerbaijan, 70%
of Muslims report praying several times a day, 21% observe all five obligatory daily prayers, and 43% fast during
the month of Ramadan. At the same time, 64% of respondents state that they never attend a mosque, and only
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about 1% do so weekly. According to data from the State Committee for Work with Religious Organizations of the
Republic of Azerbaijan (2013), no more than 3-3.5% of adult citizens of the country participate in Friday prayers on
a weekly basis; the level of participation in collective religious rituals decreased from 13.2% in 2008 to 5.6% in 2013.
Such a combination of a high level of individual religious practice (prayer, fasting) with a low level of institutional
participation (mosque attendance) serves as a clear empirical confirmation of the applicability of Grace Davie’s
concept of “believing without belonging” (Davie, 1994) to Azerbaijani society, while simultaneously demonstrating
the methodological limitations of reducing religiosity to mosque attendance indicators.

Similar methodological challenges are also characteristic of regional research practices: in a dissertation
study by EB. Fayzieva (Fayzieva, 2019), devoted to mechanisms for improving the effectiveness of applied sociological
research in Uzbekistan, it is shown that insufficient consideration of cultural-contextual factors and methodological
foundations of measurement significantly reduces the scientific validity and practical effectiveness of research.

In our view, one of the key problems of contemporary sociological measurement lies in the attempt to represent
complex cultural and spiritual processes through universal quantitative indicators. However, religiosity is among
those social phenomena that require not only statistical measurement but also a deep cultural-contextual analysis.

Conclusion

The analysis shows that contemporary sociological measurements of religiosity face a number of serious
methodological and interpretative limitations. In the context of the global proliferation of statistical rankings and
indices, religiosity is increasingly represented through simplified quantitative indicators, which are often perceived
as an absolute reflection of social reality. However, such an approach does not always take into account the complex,
multidimensional, and culturally conditioned nature of religiosity as a social phenomenon.

As the analysis of Abulfaz Suleymanli’s position (Stileymanli, 2025) shows, the interpretation of individual
indicators - such as the frequency of attendance at religious institutions or subjective self-assessment of religiosity
- as a direct measure of a society’s “non-religiosity” is methodologically limited. This issue is particularly relevant in
post-Soviet societies, where religiosity is often preserved in the forms of cultural identity, family traditions, symbolic
practices, and everyday spiritual experience.

In this context, Grace Davie’s concept of “believing without belonging” (Davie, 1994; 2007) provides a
deeper interpretation of contemporary forms of religiosity that extend beyond purely institutional participation.
A decline in formal religious practice does not necessarily indicate a decline in religious consciousness, spiritual
beliefs, or cultural religious affiliation.

Moreover, the study shows that the media interpretation of sociological data is often accompanied by the
simplification of scientific categories, loss of context, and conflation of different analytical concepts. As a result,
complex sociological indicators are transformed into categorical public labels that shape a distorted perception of
social reality.

In this regard, there is a need to revise existing approaches to measuring religiosity. A promising direction
is the development of more comprehensive and context-sensitive research models that combine quantitative and
qualitative methods of analysis. Of particular importance are comparative interdisciplinary studies that take into
account the cultural, historical, and civilizational characteristics of different societies.

Thus, in contemporary societies, religiosity requires analysis not only as an institutional practice but also as
a form of cultural memory, symbolic identity, and everyday social experience. Only such a multidimensional approach
can provide a more objective and scientifically grounded understanding of religious processes in the modern world.

References
1. Beprep, I1. (1999) flecekynsipusanus Mmupa: obuuii 063op’, B: beprep, I1. (pex.) [lecexynsspusanus Mupa:
BO3pOX/IeHHE PeJIUTMU U MUPOBasi noiuTuka. Bamnarron: Ethics and Public Policy Center, cc. 1-18.
Davie, G. (1994) Religion in Britain since 1945: Believing without Belonging. Oxford: Blackwell.
Davie, G. (2007) The Sociology of Religion. London: Sage Publications.
Casanova, . (1994) Public Religions in the Modern World. Chicago: University of Chicago Press.

v W

Stleymanl, 9. (2025) ‘Dinsiz 6lka iddias1 nays xidmat edir? Sosioloji baxis’, 525-ci gazet. Available at:
https://525.az/news/327146-dinsiz-olke-iddiasi-neye-xidmet-edir--ebulfez-suleymanli-sosioloji-baxis

186 Ne2(155)/ 2026 Gumilyov Journal of Sociology
ISSN: 3080-1702. eISSN: 3104-4638


https://525.az/news/327146-dinsiz-olke-iddiasi-neye-xidmet-edir--ebulfez-suleymanli-sosioloji-baxis

SOCIOLOGICAL MEASUREMENTS OF RELIGIOSITY AND THEIR INTERPRETATION
IN THE MEDIA SPACE: AMETHODOLOGICAL ANALYSIS

(Accessed: 9 June 2026).

6. Caucasus Research Resource Centers (CRRC) (2021) Caucasus Barometer: Public Perceptions on Political, Social,
and Economic Issues in the South Caucasus Countries. Thilisi: CRRC. Available at: https://caucasusbarometer.
org (Accessed: 9 June 2026).

7. Pew Research Center (2012) The World’s Muslims: Unity and Diversity. Washington, DC: Pew Forum on
Religion & Public Life.

8. Fayzieva, FB. (2019) O‘zbekistonda amaliy sotsiologik tadqiqotlar samaradorligini oshirish mexanizmlari.
Dissertation. Toshkent: O‘zbekiston Milliy Universiteti.

9. Be6ep, M. (2002) [IpoTecTaHTCcKas 3TUKA U AyX KanuTanusMma. [lep. c Hem. M.U. JleBuHoi1. MockBa: UcT-Bbio.

10. [Jropkreiim, 3. (2018) dneMeHTapHbIe GOpPMbI PEJIUTHO3HON )KU3HU: TOTEMUUYECKAs CUCTeEMA B ABCTpaJluu.
[lep. c dp. A.B. Topmana. MockBa: JsieMeHTapHbIE GOPMHBI.

11. Luckmann, T. (1967) The Invisible Religion: The Problem of Religion in Modern Society. New York: Macmillan.

12. Stark, R. and Bainbridge, W.S. (1996) A Theory of Religion. New Brunswick: Rutgers University Press.

13. Inglehart, R. and Norris, P. (2011) Sacred and Secular: Religion and Politics Worldwide. Cambridge: Cambridge
University Press.

14. Pollack, D. and Rosta, G. (2017) Religion and Modernity: An International Comparison. Oxford: Oxford
University Press.

15. Taylor, C. (2007) A Secular Age. Cambridge, MA: Harvard University Press.

16. Voas, D. and Crockett, A. (2005) ‘Religion in Britain: Neither Believing nor Belonging’, Sociology, 39(1), pp.
11-28.

17. MuyepnsioBa, M.M. (2018) ‘Pesiurus v 061eCTBO: MOCTCEKYJ/ISIPHbIE TepCcneKTUBBI, COIIMOIOTHYECKHE UCCIle-
JoBaHHu4, 8, cc. 16-27.

18. fApos, B.A. (2007) CTpaTerus conyoJIOri4ecKoro UCCJIeL0BaHUs: ONUCAaHNUE, 00'bsICHEHNE, TOHUMaHHUe
colyaJbHON peasbHOCTH. MockBa: Omera-Jl.

®.B. daiizueBa
daiwep Hayau amuiHdarsl TawkeHm MeMaekemmik 636ek misi
MeH adebuemi yHusepcumemi, Tawkenm, 636ekcmaH

JIHWJIIKTIH, COLIMOIOTUSAJIBIK OJIIIEM/EPI }KOHE OJIAPAbI
MEJUAKEHICTIKTE TYCIHZIPY: METO/JO/IOTUAJIBIK TAJIJAY

AnpaaTtna. Kazipri AiH conpoioruacblia JiHAAPJBIKTHI 6J111eYy MaceJeci XaJblKapasblK, CaablCTbIpMaJibl
3epTTeysep, UHAEKCTep XKoHe CTATUCTUKABIK KOPCETKILITEPAIH KeHiHeH KOJIIaHbLIyblHA 6alIaHbICThI epeKIile
©3eKTiJIiKKe ve 60JbIN OTHIP. Asaiiia MyH/lak lepeKTepAi MeinakeHiCTiKTe TYCiHAIpY KebiHece KypZeJii coruo-
JIOTUSIJIBIK KaTeropHsiIap/ibl XKeHiJIZIeTyMeH aHe JAiHAapIbIKThI JiHU TOXXipUOEHiH KeKeslereH KepceTKiluTepiHe
JlelliH KbICKapTyMeH KaTap Xypeai, 6y/1 AiHU WbIH/bIK TypaJibl 6ypMasiaHFaH TYCiHIKTep/iH KaJblTacyblHA 9Keayi
MYMKIH.

3epTTeyAiH MaKcaThbl AiHAAPJIBIKTHI 6J1LIeY/iH TeOpUJIbIK-9/[iCHAMaJbIK HETi3/JepiH TalAay XaHe Ka3ipri
MeJUaKeHiCTiKTe TUiCTi AiepeKTepAi HHTepNpeTalysiay epeKIlediKTepiH aHbIKTay 60JIbIN Ta0bLIa/bl. 3EPTTEYAE
A6ynbdasz CyseiMaHIbIHBIH JiHAAPJIBIK TypaJibl CTATUCTUKAJBIK AEePEKTEPAi HHTEPIIpeTaLUsIay MaceleciHe
KaTbICThI FhLIBIMU K63KapacTapblHa epeKIle Ha3ap ayfapbliaibl. COH/Iali-aK 3epTTey asiChbIHAA AiHU TRKIpUOe, AiHU
COMKeCTIK KoHe M3/IeHU JiHAAPJIbIK apacblH/aFbl all bIpMalllbIIbIKTAP/bl XKbIPATy Macesiesiepi KapacThIpbLIabl.

3epTTeyaiH 9AicCHaMabIK HETi3iH FhIJIBIMU 9/[e0UeTTEP/li TEOPUSJIBIK TAJIAAY, CATBICTBIPMAJIbI )KOHE ChIHU-a-
HaJIUTUKAJIBIK TACiAep Kypailapl. Teopusi/IbIK Heri3 peTiHe AiH COLMOJIOTUACBIHAAFbI 3aMaHayy KOHIeNLusaaap,
eH anabiMeH [peiic laBufiiH «believing without belonging» («ceny, 6ipak THecisii 601May») TeOPUSIChI aJbIHABI.

3epTTey HaTIKeJIepi AiHAAPJIBIKThIH KONKbIPJIbl 971eyMeTTiK GeHOMEH eKeHiH K9He OHbI TeK JiHU eMipre
WHCTUTYIMOHAJIBIK KATBICY KOPCETKIIITEPi apKblJbl FAHA aZIeKBATTHI TYpP/ie 8JilIeyTre 60JIMalThIHBIH KOPCETE/].
JiHu MekeMeJiepre 6apy/blH TOMEH JleHreii KoFaMHbIH AiHCi3AiriH 6i1aipMeldTiHi aHbIKTaNb], ce6ebi AiHU colikecTik
MeH MJJIEHH AiHAAPJIbIK GopMasib/ibl JiHU TRKIpUOEeJeH ThIC Ta CaKTa/ybl MYMKiH. IMIUPHUKAJBIK JAepeKTepai
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TYCIHZIpY Ke3iHJe Md/leHU, TAPUXU KoHe 9JIeyMeTTiK KOHTEKCTi eCKepy KaXKeTTiJiri Herizgesefi. 3epTTeyaiH
FBIJIBIMU K9HE IPAKTUKAJIbIK MaHbI3/|blJIBIFbI [JiHAAPABIKTHI 3€PTTEY/IH dliCHAMAJIBIK TOCI/IJEepiH JaMbITYFa )KoHe
COLIMOJIOTHUSJIBIK, IepEKTeP/i FhIIBIMU 9Pi KOFaMABIK JUCKYPCTa KOJIAHY TOKipUbeciH xKeTingipyre 6aFbITTaIFaH.

Herisri yFeIMAap: AiHAAPJIBIK; AiH COLUOJIOTUACH]; MeJUAKEHICTIK; COLUOJIOTUAIBIK eJILIeMAED; epeKTep
WHTEPIPETALUSCH]; JiHU COUKECTIK; CeHy, 6ipaK THeciJi 60JiMay; COI[UOJIOTUSJIBIK HHAEKCTED; MeJUaJUCKYPC;
d/licHaMaUsIbIK TaJ[jay; CEKYJIIpU3alus; KOFaM/IbIK Kabbl1/ay.

®.B. daiizueBa
Tawkenmckuil 2ocydapcmeeHHblil yHUgepcumem y306eKcko20 A3blKa U Aume-
pamypul umeHu Aauwepa Hasou, TawkeHm, Y36ekucmaH

COIMOJIOTMYECKHUE UBMEPEHHUA PEJIMTUO3HOCTHU U UX HUHTEPIIPETA-
LIS B MEJUAIIPOCTPAHCTBE: METO/I0JIOTUYECKUA AHAJIN3

AHHOTaMA. B coBpeMeHHO COLM0I0THY peIUTHH Tpo6JieMa U3MepeHUs PeJIMTHO3HOCTH IpUoGpeTaeT
0C06y10 aKTYaJIbHOCTb B CBSI3U C pacllMpeHreM UCI10/1b30BaHUs MeX/JYHAPOAHBIX CPAaBHUTEbHBIX UCC/IeJ0BaHUH,
HWH/IEKCOB U CTaTUCTUYECKHUX NTOKa3aTesel. OHAKO HHTepIpeTaLys N0J00HbIX JaHHBIX B MeUANPOCTPAHCTBE
HepeZKO COMPOBOX/AeTCA YIPOIleHHeM CJI0XKHBIX COIIM0J0TUYEeCKHUX KaTerOpUil U CBeJleHUeM PeJIMTHO3HOCTH
K OTJleJIbHBIM TI0Ka3aTeJssIM PeJIMTMO3HOU PAaKTUKH, YTO MOXKeT NPUBOAUTL K HCKaXKeHUIO NIpeICTaBIeHUN 0
peJIMrM03HON peasbHOCTH.

llesib Mcc/el0BaHMs 3aKJ/II0YAETCA B aHAJIN3€e TEOPETUKO-METO/0/I0TMYeCKUX OCHOBAaHUH U3MepeHHUs
peJIMrM03HOCTH U BbISIBJIEHUH 0COOEHHOCTEN HHTepIpeTallud COOTBETCTBYIOUIMX AAHHBIX B COBpEMEHHOM
MeauanpocTpadHcTBe. 0co60e BHUMaHUE YaAeseTcsl HayYHbIM B3IIsAAaM AGynbdasza CyseiiMaH bl Ha TPOBIEMY
MHTepHpeTaluy CTATUCTUYECKUX JJAHHBIX O PeJINTHO3HOCTHU. B leHTpe hccief0BaHUA TaKKe HaX0AATCSA BOIPOCHI
pasrpaHUYeHUs1 peJIMrM03HOM NPAKTUKH, PeIMTUO3HON HeHTUYHOCTHU U KYJbTyPHOU PeJIUTHO3HOCTH.

MeToA0JI0rM4eCKYI0 OCHOBY MCC/Ie0BAaHMS COCTABJISIOT TEOPETUUECKUH aHAIM3 HAyYHOU JINTEpaTyphl,
CpaBHUTEJbHBIN U KPUTUKO-aHAJUTHYECKUH Nogxo/bl. TeopeTHyecKol 6a30i BbICTYNAIOT COBPEMEHHbIe KOH-
LeNIUU COLIMOJIOTUM peJIUTUH, pexe Bcero Teopust I'peiic [laBu «believing without belonging» («Beputhb 6e3
MPUHAAJIEKHOCTHY).

PesysnbpTaThl McC/el0BaHUs TOKA3bIBAIOT, YTO PEJIUTHO3HOCTD ABJISETCA MHOTOMEPHBIM COLMA/IbHBIM
$eHOMEeHOM U He MOXKeT ObIThb aZleKBaTHO U3MepeHa UCK/IIUYUTENbHO Yyepes MoKa3aTeId UHCTUTYLIMOHAIbHOTO
y4acTHS B PeJIMTMO3HON XKU3HU. YCTAHOBJIEHO, YTO HU3KUH YPOBEHbB MTOCELeHUS PeJIUTHO3HbBIX YYPeXKJeHUN He
BCer/ia CBU/IeTebCTBYET O HEPEJUTMO3HOCTH 0611leCTBa, HOCKOIbKY PeJIUTH03Has UAEHTUYHOCTD U KYJIbTYpHbIe
$OpMBbI peJIMTH03HOCTH MOTYT COXPaHATbCS BHe paMOK GOpMaJbHOM pesIMruo3Hoi npakTUKH. O60CHOBBLIBaeTCs
HeOo0X0AMMOCTb y4eTa Ky/JIbTyPHOT0, UICTOPHUYECKOTO U COLIMAJIbHOT0 KOHTEKCTA IPU MHTEPIPETALNH IMITUpUYe-
CKUX JaHHBIX. HayyHas ¥ npakTUYeckas 3HAYMMOCTb UCC/Ie[J0BaHHUs 3aK/II04aeTCsl B pa3BUTHH MeTO/,0JI0THYECKUX
M0/JXO/I0B K U3y4eHUI0 PeJIUTMO3HOCTH U COBEPIIeHCTBOBAHUY NNPAKTHK UCNO0/Ib30BAHUS COLMOI0TMYECKUX JAHHBIX
B HayYHOM M OOILeCTBEHHOM JHCKYypCe.

Kinro4yeBnle c/10Ba: peJIMrM03HOCTD, COLIUO0JIOTHSA PeJIMTHUH, MeIMallPOCTPaHCTBO, COLIMO0JIOTUYECKHe U3Me-
peHHUs, UHTepIipeTalys JaHHbIX, PeJIMTHO3HAas UJeHTUYHOCTb, COLIMO0JIOrMYecKre UHEKChl, MeAUNHbIN JUCKYPC,
METO/[0JIOTUYECKU I aHa/IN3, CEKY/ISIpU3aLiHs, 061IeCTBEHHOE BOCIIPUATHE.,
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