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Abstract. This paper is based on the results of empirical research with a focus
on the organizational activities and social functions of [slamic organizations in modern
Kazakhstani society. The aim of the study was to identify the key characteristics and
areas of activity of Islamic organizations functioning in the territory of the Republic
of Kazakhstan, as well as to determine their role in the social, cultural and educational
processes of the country. Specifically, the study examined the institutional structure of
these organizations, their social involvement, degree of interaction with civil society
and state structures, and the opportunities for their steady growth within the context of
digitalisation and transformation of religious identity. The analysis of statistical data of
the 2021 census and semi-structured expert survey with representatives of academia,
clergy, and government agencies brings us to the conclusion that the interaction of Muslim
organizations with state institutions in Kazakhstan is characterised by institutional
ambivalence, from cooperation to competition in the religious space. The level of
scholarly novelty of the paper lies in the analysis of the ways in which transnational
Islamic structures interact with the state and society. The paper is theoretically
significant as it exposes the part that Muslim organizations have played in Kazakhstan’s
social modernisation. The practical value lies in the expert recommendations on the
regulation of Islamic groups’ activity in the context of socioeconomic development
and security in Kazakhstan.
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ORGANISATIONAL ACTIVITY AND SOCIAL FUNCTIONS
OF ISLAMIC ORGANIZATIONS IN MODERN KAZAKHSTAN

Introduction

Islamic organizations rest on principles from Shariah, emphasising social justice, equity, and collective
welfare. They play a significant role in socio-economic development, especially in Muslim-majority countries, where
they function as both religious and institutional actors. A growing number of scholarly literatures indexed in the
Scopus and Web of Science databases highlights that these organizations - particularly the ones that are engaged
in Islamic social finance - serve as mechanisms for wealth re-destribution and development. These organizations
are not profit-oriented but aim to fulfill broader societal obligations like poverty alleviation and welfare provision
(Kuanova, Sagiyeva and Shirazi, 2021).

The activities and roles of Muslim organizations are becoming increasingly relevant in modern Kazakhstan
due to active globalization processes, the extension of transnational relations, and the growing influence of Islam in
the public arena. These organizations implement a number of initiatives and programmes, becoming an integral part
of social reality and contributing to social integration and support. Against this background, Islamic organizations
are entering different segments of society, including such target audiences as residents of rural areas with a low
level of life and social development, as well as young people among rural-to-urban migrants.

Thus, there is a need to institutionalise and regulate the activities of such organizations in accordance with the
principles of secularism, social stability and legal order. There are questions arising about the degree of transparency
and accountability of their activities, sources of funding, ideological messages and transnational links. In addition,
as the world faces global challenges - the spread of religious radicalism, strengthening of extremist narratives in
media space, increasing geopolitical inequality - there is an urgent need for a comprehensive understanding of
how these organizations function in the Kazakhstani context, what goals they pursue and how they are perceived
by society (Dzhalilov, 2022)

Such studies are especially topical due to the insufficient scientific elaboration of the topic. Despite the
increased academic interest in the issues of Islamic identity, religious revival and confessional politics, there are
practically no systematic and empirically grounded studies devoted to the activities of Islamic organizations, their
social role, organisational structure and interaction with local institutions, which causes the need to initiate research
both in academic discourse and in the practical expert agenda.

Literature Review

Islam should not be regarded only as a religion; it is also a component of cultural and national identity.
Contemporary studies on religious identity in Kazakhstan and the post-Soviet territory stand at the intersection
of traditional sociological concepts and empirically rich regional analysis. Such studies are caused by the unique
socio-cultural situation that emerged after the fall of the USSR: secular society, religious revival, rise of individual
spirituality, growth of ethno-confessional pluralism and parallel growth of state intervention in the religious sphere
(Khalid, 2021, pp.539-554). In contrast to Western conceptions of multiculturalism or secularization in liberal
democracies, when considering the post-Soviet space, one should not ignore the historical implications of Soviet
atheism, the control over the rise in religiosity, and institutional ambivalence where religion, being a source of
traditional values, is at the same time closely monitored for political dissent and extremism.

In this issue, Khalid polemises with those authors who, following the orientalist or linguistic tradition, tend
to deny the significance of the national framework, considering it a late and artificial structure over the “original”
Islamic essence. He argues that this position ignores the processes of institutionalisation of national languages, the
creation of national cultural canons, and the formation of national spaces of memory and media representations,
in which the Islamic tradition is only one component. The modern identity of Central Asian Muslims, according to
A. Khalid (2021), is the result of overlapping and mutual transformation of several layers: Islamic, ethno-national,
Soviet, and post-Soviet.

The distinction between “Muslim” and “national” does not necessarily mean conflict or mutual exclusion.
In some cases, one can speak of a synthesis: Islam can function as a component of national identity, as a source of
legitimisation of tradition, as a language of morality and social memory. For example, in Kazakhstan, Islam is somewhat
an element of “cultural identity” - it is not a compulsory practice, but it serves as a symbol of ethnicity and historical
continuity. In scientific literature, this phenomenon is called “cultural religiosity” or “an ethnic marker of Islam”.

The opposite camp consists of those researchers who, ignoring the transformations of the Soviet era and
the influence of modernity, insist on the idea of total continuity of the Islamic tradition. They view Islam as an
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unchanging and autonomous phenomenon, hardly subject to historical changes. In fact, this approach restores the
postulate of “Islamic essentialism” - the notion that Muslim identity is extra-historical and subject to a universal
canon. A. Khalid (2021) offers a radically different understanding: Islam as a historically contextual, hybrid, and
mobile institution that develops in specific social, political and technological conditions.

Thus, Islam in Central Asia appears to be a field of interaction and conflict between different modalities of
identity, knowledge and power. It can simultaneously be a religious system of norms and rituals, a form of collective
historical memory, a tool for legitimising the national narrative, an object of state regulation, and/or a symbol of
moral orientation and social order.

Additionally, in conditions of post-Soviet transformation and digitalisation, Islam acquires new forms of
presence: through online sermons, social networks, quasi-state institutions (muftiyats), educational initiatives and
practices of “individual piety” (Khabibullina, 2024). This also shows that it is no longer possible to speak of Islam as
of a monolithic system. It is fragmented, polymorphic, and heterogeneous both at the level of institutions and at the
level of individual experience of faith. On the one hand, Arab-Islamic and Turkish foundations (e.g., Diyanet, [HH, i.e.,
Humanitarian Relief Foundation, Al-Azhar, etc.) spread forms of “soft power”, including educational programmes,
charity projects, cultural missions and training of imams (Garbuzarova, 2023). On the other hand, cross-border
ideological movements and media networks facilitate the circulation of radicalised interpretations that confront
official Islam (Yazdani, 2021). This transnationality is accompanied by the formation of new authority regimes:
preacher bloggers, sheikhs from YouTube channels, anonymous Telegram feeds, and online fatwas. There emerges
a parallel Islamic publicity that does not coincide with the official institutional vertical. In this situation, Islamic
identity is becoming flexible, mobile and networked, and the boundary between “umma” and “nation”, between
“tradition” and “reflexive modernity” is becoming blurred.

Thus, Islam in Central Asia has ceased to be an exclusively religious tradition and has become a multidimensional
construct at the intersection of history, power, memory and transnational modernity. This understanding brings
Khalid’s position closer to the approaches of post-secular critique and decolonial analysis, which see religion not
as arelic but as one of the key agents of modernity.

Against this background, the study of regional differences in the perception of Islam and its role in the
formation of ethnicity becomes an interesting entry point for analysing religious identity in Kazakhstan. Sociological
and anthropological data show that in the south of the country, Islam is an everyday norm, which has organically
become interwoven into the social fabric and closely intertwisted with family, ritual and even economic practices
(Nurtazina, 2021).

In the Southern and Western regions, a high degree of religiosity is combined with an entrenched tradition
of spiritual guidance, the sustained authority of imams and the widespread practice of collective rituals ranging from
daily prayers and dhikr to funeral repasts, Kurban Bayram and other rituals that strengthen community solidarity.

In North Kazakhstan, Pavlodar and Akmola regions, Islam is different from the southern regions. Here,
it serves not only as an everyday regulator of behaviour, but rather as an ethnic marker and symbol of cultural
belonging. According to historian and political scientist E. Baidarov, in these regions, where the density of the
Kazakh population is lower and the consequences of Soviet secularisation are felt more strongly, religion acquires
a compensatory character - it becomes a way of belief and, above that, a form of ethnicity expressed in the idea “a
real Kazakh is Muslim” (Kantarbayeva and Mukan, 2023). This attitude is fixed in discursive practices: expressions
such as “a good Muslim is a true Kazakh” acquire a special symbolic load. Islam functions here as a tool of cultural
authentication, especially in conditions of an interethnic neighbourhood. While the southern regions integrate
Islam into the structure of everyday life, the northern regions use it as a means of constructing ethno-confessional
identity, often in polemics with other religious or secular models.

To summarise, Muslim identity in Kazakhstan is formed by the interaction of Islamic, national, Soviet and
post-Soviet components, resulting in a hybrid and context-dependent form of religiosity.

Another focus common for much of the literature is addressed to the social function of Islamic organizations,
their role in promoting social diffusion and community integration. Islamic social finance instruments are called to
support vulnerable layers of society and lessen socio-economic disparities (Kuanova, Sagiyeva and Shirazi, 2021;
Tazkia, 2023).

108 Ne2(155)/ 2026 Gumilyov Journal of Sociology
ISSN: 3080-1702. eISSN: 3104-4638



ORGANISATIONAL ACTIVITY AND SOCIAL FUNCTIONS
OF ISLAMIC ORGANIZATIONS IN MODERN KAZAKHSTAN

A bibliometric analysis by Abubakar and Aysan (2021) suggests that contemporary research on Islamic
organizations has shifted its focus from mere theoretical reviews to practical applications, accentuating the importance
of institutional efficiency and accountability. However, contemporary literature remains regionally fragmented and
often separates institutional analysis from sociological attempts to interpret religious identity.

This paper adopts a multi-theoretical framework combining Parson’s “structural functionalism”, Putnam’s
“social capital theory”, and Bourdieu’s “theory of symbolic capital and field structure”.

From a structural functionalist perspective, religious institutions contribute to social integration by
reinforcing shared norms and values: religious communities fulfil the function of social integration of individuals
into the community, emotionally and symbolically supporting them in conditions of uncertainty. This is especially
relevant in situations where traditional institutions, such as schools, parties, and trade unions, to a greater or lesser
extent, have lost their integrative functions and ceased to be significant channels of socialisation (Parsons, 1998). In
the context of urbanisation and internal migration, the functionalist paradigm helps understand the new function
of mosques, parishes and religious centres as places for social adaptation and symbolic integration, especially for
migrants - young Muslims from rural areas or the CIS countries. Even with minimal theological education, joining
namaz, though not necessarily regularly, fasting and praying with the community contribute to the formation of
their sense of belonging and identity. The mosque in this context becomes not only a religious, but also a social
institution that compensates for the lack of stable ties, support and orientation in new conditions (Medeuova and
Kikimbayev, 2022). However, such a perspective does not fully capture conflictual dynamics in post-Soviet religious
governance as it presumes systemic balance and/or conformity.

The theory of social capital of such scientists as R. Putnam, F. Fukuyama, ]J. Coleman, and P. Bourdieu provides
a complementary meso-level perspective. Putnam defines social capital as networks of trust and reciprocity that
facilitate collective action. According to this theory, in contrast to economic or human resources, social capital is a
set of intangible ties, norms and mutual obligations built on trust between community members, communication
“on equal terms”, mutual assistance and willingness to cooperate. This is particularly relevant in Kazakhstan,
where social fragmentation and mobility have weakened traditional forms of association (Perminova, 2023). This
paradigm can successfully be applied to analyse the social mechanisms that ensure the sustainability of society not
only through formal institutions, but also through informal networks and practices.

At the micro-level, Bourdieu’s “theory of symbolic capital” explains how religious authority is constructed
and contested. In the Kazakhstani context, the religious field has limited but real autonomy. On the one hand, the state
institutionally supports certain religious structures - primarily the Religious Authority of Muslims of Kazakhstan
(known in Russian as DUMK) and the Russian Orthodox Church - consolidating their status in the public sphere,
providing resources, recognition and protection (Ternov and Mikhaylov, 2020). On the other hand, along with official
[slam, there are other, less formalised actors - local religious communities, traditionalist groups, charismatic imams
and sheikhs, as well as transnational networks. These actors, possessing various religious capital, claim the right to
represent Islam and broadcast its norms, often coming into conflict with the official position.

Speaking of formal actors only, contemporary academicians (Judijanto, 2025; Mohsin, 2021; Shaikh, Ismail
and Shafiai, 2017; Sukmana and Febrian, 2020) distinguish and thoroughly study various key types of Islamic
organizations: zakat institutions, endowment bodies, and Islamic microfinance institutions, each performing
a distinct, yet complementary role in the broader socio-economic system and combining religious duties with
organisational functions.

Among other relevant literature from the Scopus and Web of Science databases, there are divergent empirical
studies to confirm that Islamic organizations play a significant role in community empowerment through financial
inclusion and capacity-building initiatives (Adinugraha, Shulhoni and Achmad, 2023). Endowment institutions,
for instance, support public services, thus solidifying its hybrid role as both religious and socio-economic actors
(Uluyol et al., 2021).

Another central theme in scholarly papers on Islamic organizations is the dependence of their effectiveness
on governance structures, transparency, and regulatory frameworks. Scholars often spot governance challenges
when outdated legal frameworks may hinder efficiency and innovation (Thomson, 2022). At the same time, recent
studies indicate a growing trend in using corporate governance practices and techniques to evaluate performance
(Ali, Jumat and Khamis, 2023; Aghilasse et al., 2025).
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The field of Islamic organisational studies has expanded rapidly, with growing scholarly interest to
sustainability, innovation and interdisciplinary approaches (Ebrahim and Akhtar, 2025; Laila, Rusydiana et al.,
2020; Rusydiana, 2019; Rusydiana and Alparisi, 2016; Sukmana, Rusydiana et al,, 2023). Newer topics cover green
practices, digitalisation of religion, and incorporation of Islamic finance into global economic systems (Salsabilla
etal, 2025; Judijanto, 2025).

However, a few limitations remain. The bulk of the existing research relies on bibliometrics and theoretical
assumptions, with only a limited portion of the literature devoted to the analysis of the performance of Islamic
organizations and their impact (Rusyidana, 2019). Moreover, the existing literature still lacks the regional diversity,
and Central Asia, and particularly Kazakhstan, remains under-studied compared to Southeast Asia and the Middle East.

Against this situation, the present study seeks to fill these gaps by focusing specifically on the case of
Kazakhstan. Thus, it is guided by the following research questions:

1. What organizational forms and institutional structures characterise Islamic organizations in Kazakhstan?

2.  What functions do these organizations perform in contemporary Kazakhstan?

3. How do Islamic organizations interact with state organs, civil society, and official religious bodies?

Building on preliminary elaborations on the paper and literature review the study proposes the following
hypotheses:

H1: Islamic organizations in Kazakhstan perform several additional social functions extending beyond
religious practice and include educational, charitable, and cultural activities.

H2: The social activities of Islamic organizations contribute to strengthening horizontal ties, forming
networks of trust and creating religiously coloured social capital, especially in vulnerable communities and among
young people.

H3: The interaction of Islamic organizations with state institutions is characterised by a dual nature: on the
one hand, it manifests itself in the form of partnership and coordination of efforts; on the other hand, in the form
of competition for symbolic and institutional control over the religious space.

H4: Public perceptions of Islamic organizations are shaped by concerns regarding transparency, external
influence, and institutional legitimacy, which contributes to an ambivalent level of public trust.

Accordingly, the object of the study is Arab-Islamic organizations in Kazakhstan as socio-religious institutions
functioning within the contemporary religious landscape of the country.

The subject of the study is the organizational activities of Arab-Muslim organizations in contemporary
Kazakhstani society, their social functions, institutional practices, and forms of interaction with state bodies and
civil society.

The aim of the study was to identify key characteristics and areas of activity of Arab-Islamic organizations
functioning on the territory of the Republic of Kazakhstan, as well as to determine their role in social, cultural
and educational processes. In particular, the study focused on the analysis of the institutional structure of these
organizations, their social involvement (including in the areas of charity, spiritual guidance, cultural and educational
initiatives), the level of interaction with government structures and civil society, as well as on assessing the prospects
for their further development in the context of digitalisation and the transformation of religious identity.

The main result of the study is the revealing of the fact that Muslim organizations in Kazakhstan function
as non-state actors performing educational, charitable and cultural functions. At the same time, the interaction of
Islamic organizations with state institutions is characterized by institutional ambivalence, from cooperation to
competition in the religious space.

The scientific novelty of the article lies in the analysis of the mechanisms of interaction of international
Islamic structures with the state and society.

The theoretical significance of the article is to identify the role of religious organizations in modernising
Kazakh society. Its practical significance lies in the development of recommendations to regulate the activities of
Islamic organizations in the context of social development.

Given Kazakhstan’s strategic course towards developing a secular state model, strengthening national
unity, countering ideological threats, and improving the quality of social policy, a sociological analysis of Islamic
organizations becomes a prerequisite for the development of effective and balanced mechanisms of state and civil
interaction with the religious sector. Such a study will allow not only to deepen the understanding of modern Islam
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in Kazakhstan, but also to formulate proposals that contribute to sustainable social development, intercultural
dialogue and national security.

Methodology

This research paper uses a mixed-methods approach combining quantitative analysis of secondary
demographic data with a qualitative expert evaluation method. The study focuses on the organisational activities
and social functions of Islamic organizations operating in contemporary Kazakhstan. The mixed-method research
design was opted in order to combine macro-level demographic and institutional context with expert interpretations
of the practices, institutional relations, and social influence of religious organizations.

The study employs methodological triangulation by integrating two major sources of data:

1) Statistical data from the 2021 National Population Census of the Republic of Kazakhstan. These data were
used to analyse demographic trends, regional patterns of religiosity, and the broader socio-cultural environment in
which Islamic organizations function.

2) Semi-structured expert surveys with specialists from religious sphere, i.e. representatives of academia,
religious structures, non-governmental organizations and the civil service, who have practical experience of
interaction with Islamic organizations.

The use of an expert survey in this study is conditioned by the specific features of religious organizations in
Kazakhstan, which are closed and poorly institutionalised structures. These organizations have a hybrid character,
combining religious, cultural and educational aspects, and are often represented by fragmentary statistics. An
expert survey makes it possible to compensate for the lack of quantitative information, relying on the professional
experience of specialists working in the religious sphere.

The method includes experts from different fields - academic, governmental, religious and civic - which
provides an interdisciplinary approach to the problem, important for understanding the intersections of formal
and informal logic of functioning of religious organizations. The survey helps to assess perceptions of their role
in society, levels of trust and institutional legitimacy, which are difficult to measure using standard quantitative
methods. It also serves as a tool for interpreting complex social processes related to the transformation of religious
identity in Kazakhstan.

To select the respondents, the authors used the advantages of purposive sampling and the ‘snowball’ method.
The respondents were chosen according to the following criteria:

expertise in the areas of religion, Islamic education, and religious policy;

analytical or practical experience of interaction with Islamic organizations;

familiarity with the religious context of Kazakhstan.

Totally, 13 experts were interviewed for the study:

Professional category Number of respondents
Representatives of academia 4
Representatives of religious organizations 3
State officials and experts in religious affairs 3
Representatives of civil society 3
Total 13

The diversity of professional sectors ensured a wide range of expert perspectives covering both theoretical
and practical aspects. Participants represented both the capital and other regions of Kazakhstan. This facilitated
a balance between metropolitan and regional representation, particularly important in the context of assessing
religious infrastructure, the specifics of regional interactions and localised perceptions of Muslim communities.

The survey aimed to identify key characteristics of Islamic organizations in the country and their social,
cultural and educational activities. Particular attention was paid to institutional structure, social involvement,
interaction with state authorities and development prospects against the background of digitalization.

The data collection instrument was a semi-structured questionnaire with both closed and open-ended
questions. The questionnaire structure contained 20 questions grouped into the following thematic blocks:

- typology and structure of Islamic organizations;
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- their social functions (educational, charitable, and cultural ones);

- interaction with civil society and the state;

- international partnerships and external influence;

- development prospects and regulatory mechanisms.

In each block, recommendations for regulation and interaction are formulated to improve the situation of
Islamic organizations. This thematic structuring allows not only for a deeper analysis of expert responses, but also
for building them into a complex research framework aimed at identifying patterns, problem areas and points of
institutional growth of religious organizations in Kazakhstan.

In order to ensure analytical consistency, the key concepts used in the study were operationalised as follows:

Social functions refer to the educational, charitable, cultural, mentoring, and community-support activities
performed by Islamic organizations within society.

Institutional ambivalence refers to the simultaneous coexistence of cooperation and tension between Islamic
organizations and state organs in the regulation of the religious sphere.

Religious capital refers to the symbolic legitimacy, authority, and social recognition possessed by religious
actors within the religious field.

Institutional legitimacy is the degree of public and governmental recognition of Islamic organizations as
socially acceptable and trustworthy actors.

The structure of the questionnaire allowed for both quantitative and qualitative data. Although the sample
size of 13 experts is not quantitatively representative, it corresponds to the logic of qualitative expert research
aimed at obtaining analytically rich and professionally appropriate assessments. The data saturation methodology
allows us to argue that respondents’ answers capture recurring themes and judgments, which allows us to form
valid conclusions about the functioning of Islamic organizations.

The application of the expert survey method within the framework of this study provides a number of
significant opportunities for the analysis of organisational activities and social functions of religious, namely Islamic
structures, in Kazakhstan. First of all, the expert survey provided in-depth and interpretative information based on
the professional experience and analytical competence of the respondents. It is particularly valuable in conditions
of limited availability of formalised data: many religious and near-religious organizations do not keep regular public
reports, and their activities are not always quantifiable. Experts - usually representatives of academia, government
agencies, non-governmental organizations or religious institutions - are able to provide a comprehensive assessment
that covers both the visible and the latent aspects of the functioning of these organizations.

The method of expert assessments allows to reveal hidden trends, risks, forms of adaptation and interaction
with state structures, as well as to capture assessments of social legitimacy and public trust. In addition, expert
opinion contributes to the formation of hypotheses for subsequent empirical or comparative analyses.

At the same time, there are a number of limitations to the use of an expert survey. Firstly, it assumes a low
degree of representativeness, as it covers a limited number of respondents. Its results cannot be mechanically
generalised to the entire population of participants in religious life. Secondly, there is a risk of subjectivity of
assessments due to personal beliefs, institutional affiliation and professional focus of the experts themselves. Given
the sensitivity of religious topics, cautious or diplomatic responses are possible, especially on issues involving public
policy or religious competition.

In addition, a limitation is the heterogeneity of the expert sample: representatives of different fields (science,
education, mufti, NGOs, civil service) may operate with different normative frameworks and language of description,
which complicates direct comparison and generalisation of data. The time context of the survey is also an important
factor: changes in the socio-political situation can influence the answers of respondents.

Nevertheless, given the nature of the phenomenon under study and the difficulty of direct access to
empirical data, the expert survey in this study is a valid and relevant method that allows us to record the qualitative
characteristics of the religious sphere and obtain analytically rich material for further interpretations.

Ethical issues

The survey was conducted between February and April 2025 in a hybrid format: via Google Forms and email.
Respondents were provided with an explanation of the purpose of the study and were guaranteed full confidentiality
and voluntary participation.
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The study adhered to the principles of voluntary participation, confidentiality, and anonymity. All respondents
were informed about the purpose of the research and consented to participation prior to data collection. Personal
identifiers were excluded from the analysis and presentation of findings. The collected data were used exclusively
for academic and research purposes.

Results

The authors of this article focused on the organisational activities and social functions of religious associations,
in this case exclusively Muslim communities in contemporary Kazakhstani society.

The expert survey was conducted in a purposive sampling format among specialists with expertise in religious
policy, Islamic education, the civil sector and academic research. Representatives of academic institutions, religious
structures (including those affiliated with the Spiritual Administration of the Muslims of Kazakhstan (in Russian
“DUMK”), non-governmental organizations and civil servants with practical or analytical experience of interaction
with Islamic organizations took part in the survey.

Participation in the survey was voluntary and anonymous. Respondents were guaranteed confidentiality and
ethical standards, including the non-identification of individuals and the use of data solely for research purposes.

The semi-structured questionnaire of the expert survey included the following thematic blocks:

1. Typology and structure of Arab-Islamic organizations;

2. Key social functions;

3. Interaction with society and the state;

4. International partnerships and external influence;

5. Perspectives and regulatory mechanisms.

In the block of questions on typology and organizational structure, expert assessments show that Muslim
religious associations in Kazakhstan represent a wide range of formats from mosques and madrasas to charity
foundations and educational centres. Many of them combine several functions, which indicates diversification and
aspiration for sustainability.

In terms of financial independence, Muslim communities can be divided into two predominant groups: those
dependent on international funds and those combining external funding with local initiative. Here, experts note
both centralised management and autonomy of cities or regions. Network structures are mentioned, especially in
cultural and educational initiatives. Most organizations are formally registered, but have different legal formalities.
Dependence on foreign foundations is controversial: some experts see it as a resource and opportunity, while others
see it as a risk of ideological influence or lack of transparency.

In the block of questions regarding key social functions, experts agree that Muslim religious associations
in Kazakhstan fulfil a wide range of social functions that go beyond religious education. The most frequently
mentioned are: charity, organization of educational courses, educational work with the younger generation, cultural
and educational activities and theological training itself. In some cases, participation in organising pilgrimages,
translating and distributing religious literature and promoting social stability are also mentioned.

Regarding interaction with society and the state, experts note that Muslim religious associations are socially
active far beyond the mosque’s territory, including humanitarian initiatives, mentoring and training. Financial
and infrastructural links have been established with local businesses, which confirms their integration into social
capital. In contrast to traditional Islam, their focus on education and practice brings them closer to the third sector,
addressing social issues through Islamic morality. However, engagement with state structures such as the Committee
on Religious Affairs and the DUMK remains limited and formal, with rare joint projects. The most typical formats
include consultative links, participation in working groups, rare joint projects and the existence of legal registration
without active co-operation. Direct institutionalisation is rare.

Relations with DUMK are seen as formal, sometimes competitive or tense. Experts note the lack of interaction
and distance from the state. Problems in communication are related to bureaucratic barriers, suspicion of authorities
and legal restrictions. Ideological filtering and distrust of ‘non-state’ Islamic assets also play a significant role, as
the authorities fear external influence. As a result, state-religious relations are characterized as limited-cooperative
with the predominance of restraining mechanisms. Public perception of Muslim religious associations in Kazakhstan
is ambivalent, with assessments like ‘interested but wary’, which recognises their social benefits but expresses
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concern about the origin, motives and transparency of their activities. Eight out of thirteen experts indicated just
such a mixed perception. Two respondents explicitly characterized public opinion as ‘distrustful’, two more found
it difficult to assess, and only one participant gave an unambiguously positive characterisation - ‘generally positive’

This range of assessments indicates that Islamic organizations are perceived by Kazakhstani society in a
somewhat distant manner. According to one of the experts, ‘in the eyes of society, they remain part of external Islamic
influence, even if they act locally’ (Expert #5, researcher). Society sees them as an outside influence, associating them
with foreign funding and a culture different from the local one. Caution is also aroused by the limited transparency
of their activities, which reinforces mistrust and stereotypes of proselytising and political influence. The legitimacy
of these structures is contextual: they are perceived favourably among beneficiaries, but caution prevails in the
general public. The ambiguity of the legitimacy of Islamic organizations is explained by the type of activity, the level
of publicity and the form of presence in society. Trust is reduced due to the lack of transparency of activities and
competition with traditional Islam.

The sphere of religion, as well as other areas of human life, has not escaped digitalisation. The latter has been
an important factor in the transformation: many organizations have adapted to online formats, using social media
and platforms for educational and outreach purposes. This has increased the accessibility of religious education,
especially among young people. One expert, an education specialist, emphasizes that Islamic knowledge has become
more mobile and flexible due to online formats. However, there are also risks, such as the proliferation of unverified
content from ‘Islamic influencers’ whose popularity does not always correlate with theological competence, as well
as the substitution of offline ritualization with symbolic forms and the dilution of authoritative sources.

Concerning the prospects for the development of Islamic organizations in Kazakhstan, experts demonstrate
moderate optimism, combined with an awareness of institutional limitations and risks. The majority of respondents
(8 out of 13 experts) believe that in the next 5-10 years the level of interaction between such organizations, the
state and society will remain at the current level - restrained-formal and unstructured. At the same time, some
experts (4 answers) point to the possibility of transition to more systematic and effective cooperation, provided
that transparency, institutionalisation and normative certainty are strengthened.

Among the challenges most frequently mentioned in open-ended responses are the risks associated
with the radicalization of young people. Threats such as loss of funding, political instrumentalisation of religion,
dissemination of unverified or inaccurate content, and weakened trust between the state and society are also
mentioned. Respondents also point to the lack of control mechanisms and internal regulation in Islamic organizations,
which can lead to ideological drift. Experts stress the need to integrate Islamic organizations into public processes
to prevent their marginalisation.

Digital mobilisation, active participation in educational initiatives and the formation of sustainable
communication channels through youth and cultural projects are among the opportunities for favourable development.
Mechanisms of institutional transparency, accountability and cultural adaptation to the local Islamic context and
the secular legal order of Kazakhstan are of key importance. Experts suggest implementing dialogue platforms
with state participation, developing certified Islamic education, providing expert support for religious policy and
increasing the participation of organizations in socially useful initiatives. The development of media literacy and
the strengthening of censorship of media content have become important.

Discussion

The general expert opinion fixes a certain ‘crossroad’ in the future of Islamic organizations: depending
on how relations with the state and society will be structured, Arab-Islamic organizations can either become an
important component of civil society or find themselves in the zone of isolation and growing distrust.

The results of the expert survey confirmed the hypotheses put forward in the conceptual part of the research.
In general, the data demonstrate the dual and hybrid nature of Arab-Islamic organizations in Kazakhstan: on the
one hand, they are actively involved in solving social problems and developing Islamic education; on the other hand,
there is still institutional uncertainty and cultural distance in their perception by society and the state.

Firstly, experts emphasize the multifunctionality of Islamic organizations. The most frequently mentioned
areas are charity, educational courses, work with youth, distribution of religious literature and participation in
cultural and educational activities. This indicates the transformation of these structures from purely spiritual actors
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into multilevel social institutions combining religious, humanitarian and cultural functions. This confirms their
potential as elements of civil society operating within an Islamic ethical framework.

Secondly, according to the expert community, public perception is characterised by wariness and limited
trust. The prevailing assessment: ‘interest with caution’, which indicates a symbolic boundary between ‘their own’
and ‘foreign’ forms of Islamic activism. This correlates with theoretical concepts of hybrid religious identity and
fragmented legitimacy in the post-Soviet space, where religious institutions are simultaneously perceived as bearers
of values and as potential sources of external influence. The problem of transparency mentioned by the experts
reinforces these ambivalent attitudes.

Thirdly, the nature of relations with the state is described as limited-formal. Experts record either registration
interaction without a real partnership or consultative formats without sustainable coordination mechanisms. This
structure of interaction demonstrates the lack of integration into the institutional field - which in turn constrains
the development of the Islamic third sector as a legitimate component of social policy. This confirms the findings
of the institutional analysis, according to which religious actors remain poorly included in the official mechanisms
of public administration.

Fourthly, expectations about the prospects remain restrained. Most expert respondents believe that in the
forthcoming years the nature of interaction between the state and Islamic organizations will remain at the same level.
However, individual experts point to potential windows of opportunity - in case of institutionalisation, increased
transparency and correct regulatory support. This points to the structural inertia of the field, where modernization
is possible, but requires coordinated efforts on the part of the state, society and Islamic actors themselves.

Fifth, at the intersection with the topic of digitalisation, experts note the growth of online activity of
organizations: the use of Telegram, YouTube, Instagram, Zoom-lectures, distance courses and digital fundraising.
The emphasis is on both the pros (accessibility, youth involvement) and the risks (content fragmentation, ideological
unregulation). This correlates with the concept of digital religious identity, which is actively discussed in modern
sociology of religion.

Conclusion

The expert survey confirmed the key hypotheses of the research, demonstrating that Arab-Islamic organizations
in Kazakhstan have a hybrid nature: they simultaneously operate in religious, social, educational and cultural spheres.
Unlike traditional spiritual institutions, these organizations perform a wide range of functions, including charity,
mentoring, support for vulnerable groups, dissemination of Islamic knowledge and implementation of socially
useful initiatives. In this way, they act as elements of the emerging Islamic civil society, capable of filling the deficit
of social infrastructure and strengthening local forms of solidarity.

The results of the survey revealed the institutional peculiarities and constraints faced by these organizations.
Despite formal registration, the level of their integration into the structure of interaction with the state remains
low. Relations with state institutions and the Spiritual Administration of Muslims of Kazakhstan are in most cases
characterised as formal, fragmented and poorly institutionalised. This indicates the continuing tension between official
and non-state forms of Islamic activity, as well as the lack of sustainable mechanisms of coordination and dialogue.

Of particular importance is the public perception of Arab-Islamic organizations, which is noted as ambivalent.
Along with the recognition of their social usefulness, society remains wary of their external origin, ideological
orientation and non-transparency of funding sources. This duality of public attitudes correlates with the concept
of fragmented legitimacy and indicates the presence of a symbolic distance between ‘official’ and ‘alternative’ Islam
in the public consciousness.

Digitalisation is becoming an additional factor in the transformation of Islamic organizations. Experts point
to the active use of online platforms and social networks for educational, outreach and fundraising activities. On the
one hand, this increases access to Islamic knowledge, especially among young people and regional groups. On the
other hand, it raises concerns about the quality of content, lack of regulation and the substitution of institutional
legitimacy for media popularity.

The survey also helped to identify prospects and risks for further development. The restrained nature of
interaction with state structures and lack of transparency may become an obstacle to institutional growth. At the
same time, experts see potential in the development of dialogue platforms, formalisation of Islamic education, digital
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initiatives and involvement in social support programmes. This requires concerted efforts on the part of the state,
religious actors and civil society institutions.

To sum up, the analysis confirms that Arab-Islamic organizations in Kazakhstan represent an important, but
not yet sufficiently institutionalised segment of the religious field. They can play a significant role in strengthening
the social fabric of society, provided that institutional barriers are overcome, the level of trust is increased and they
are integrated into the public space on the basis of transparency, legal certainty and cultural sensitivity.
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3AMAHAYU KA3AKCTAH/AFBI UCJIAM YIBIM/IAPBIHBIH, YHBIMAACTBIPY
KBbI3METI MEH 9/IEYMETTIK ®YHKIHAIAPBI

AHjaTna. by xKyMbIc Ka3ipri Ka3aKCTaHAbIK KOFaM/IaFbl UCJaM/IbIK YHBIM/IapAbIH YHBIM/IACThIPYLIBLIbIK,

KbI3MeTi MeH a/1eyMeTTiK pyHKUMsIapbIHA HAa3ap ayZjapa OThIPbII, SMIUPUKAIbIK 3epTTEY/IePAiH HOTHXKeIepiHe

Heri3genreH. 3epTTey/iH MakKcaThl KazakcTaH PecryG/iMKacbIHBIH ayMaFbIHAA dPEKeT eTEeTiH UCAaMAbIK YHbIM/Iap-
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JIbIH Heri3ri cunaTTaMasjapbl MeH KbI3MeTiHiH 6aFbITTapbIH aHbIKTAY, COHZAN-AK 0JIapAbIH eliMi3feri ajieyMeTTiK,
MOJIeHH KoHe OiJliM 6epy yAepicTepiH/ieri peJiiH aHbIKTay 60J1/1bl. ATan aWTKAaH/a, 3€PTTEY 0Chl YUbIMAAPAbIH
WHCTUTYLUOHAJIJBIK KYPbIJIBIMbIH, OJIapJbIH 9J1eyMeTTIiK KaTbICYbIH, a3aMaTThIK KOFaMMeH 9He MeMJIeKeTTiK
KYpPbLIbIM/IapMeEH 63apa 9peKeTTeCY AdPeKeciH xaHe LUpJIaH/bIpy XKoHe AiHU bipereinikTi TpaHcbopmanus-
Jlay asiCbIH/AA OJIapAblH TYPaKThl 6CY MYMKIHAIKTepiH 3epTTei. 2021 bIIFbI XaJIbIK, CAHAFbIHbIH CTATUCTUKAJIBIK,
JlepeKTepiH TaaAay )KoHe aKaJeMHUsJIbIK OPTaHbIH, [IiH 6KIJIZepiHiH xKoHe MeMJIeKeTTIK OpraHapAblH eKijiepiMeH
XKYprisifireH )kapTbliail KYpbLIBIMABIK capanTaMalblK cayaaHaMa 6i3/i KazakcTaHaFbl MyCblIMaH YHbIM/IAPbIHbIH
MeMJIEKETTIK MHCTUTYTTapMEH 63apa 9peKeTTeCyiH/ie bIHTBIMAKTACTBIKTAH JiHU KeHicTiKTeri 6acekesecTikke
JeHiHTT MHCTUTYLMOHA/JbIK eKiYIIThLIBIK CUIIaTTalajbl JlereH KOPbIThIHAbIFA 9KeJeAi. JKyMBICTBIH, FbIJIBIMU
*KaHAIIbUIABIK JeHTeli TPaHCYITThIK UCIaM/IbIK KYPbLIbIMAapAbIH MeMJIEKET XKoHe KOFaMMeH 83apa dpeKeTTecy
YKOJIIAPBIH TajZayaa. bys MakasmaHbIH TeOpHUsJIbIK MaHbI3bI 30p, ce6ebi 0J1 MyChIMaH YHbIMIApbIHbIH Ka3akcTaH-
HBIH, 9JIEYMETTiK MOJIEpHHU3aLUsChIH/IA aTKapFaH peJiiH kepceTteAi. Toxxipubenik KYHAbLIbIK KazakcTaH aFbl
9J1IeyMeTTiK-3KOHOMHUKAJIBIK JaMy KoHe KayillCi3/[ik KOHTEKCTiH/le UCaM/bIK TONTapAblH KbI3METIH peTTey
OOMBIHIIA capalTaMa/bIK YChIHBICTApAA.

Heri3ri yreiMaap: Vciam, MycbliMaH yibIMAAphl, KOHOECCHUSIIBIK, CasicaT, aTeu3M, 9JIeyMeTTiK QyHKIIU-
si1ap, YUbIMAACThIPYIbLIBIK KbI3MET.

I'M. locanosa’, K.C. XKancayrosa?, /I.C.Anbkeesa, /.B.lllep6akosa®*, K.Ayiuexan®
123 Fepasutickutl HayuoHa/bHbIU yHugepcumem umenu JIL.H. ['ymunesa, Acmana, Kazaxcmau
*@usuan Pocculickoll akademuu HapoOHO20 X033licmea u 20cy0apcmeeHHoll
cayxcowl npu llpezudenme P®, Cankm-Ilemepbype, Poccusi
STOO «ABM Co», Aamamul, KazaxcmaH

OPTAHU3ALIMOHHAA AEATE/JBbHOCTDb U COLIMA/IBHBIE ®YHKIIUN
MCJIAMCKHUX OPTAHU3ALIMI B COBPEMEHHOM KA3AXCTAHE

AHHoTanms. /lanHas pa6oTa 0CHOBaHA Ha pe3y/IbTaTax IMIIMPUYECKOTO UCCIeJ0BAHNS OPTaHU3aLOHHOH
JIEATENBHOCTH U COLUAJIbHBIX QYHKIMHI UCIaMCKUX OpraHU3alvil B COBpeMeHHOM Ka3aXCTaHCKOM 0611ecTBe. l[esibio
Huccieg0BaHUuA ABJIAJIOCH BbISIBJIEHHE K/JTHOYEBbIX XapaKTepI/ICTI/IK u Hal'[paBJ'IeHI/Iﬁ AeATEeJIbHOCTHU UCTIaMCKHX opra-
HU3aIUH, JeHCTBYIOUIMX HA TeEppUTOPUH Pecriy6sinku KazaxcTaH, a TakKe olpe/ieJieHHe UX POJIH B COLUATBHBIX,
KYJIBTYPHBIX U 06pa30BaTeIbHbIX MPOIeccaX CTPaHbl. B 4aCTHOCTH, ObIJIM U3yYeHbl UHCTUTYI[MOHANbHAs CTPYK-
Typa 3TUX OPraHU3alui, X COIMa/IbHAasi BOBJIEUEHHOCTb, CTelleHb B3aUMOJEUCTBUS C IPaXK/JAaHCKUM 06IIeCTBOM
Y TOCYZapCTBEHHBIMU CTPYKTyPaMH, a TaKXKe BO3MOXKHOCTH UX YCTOMYUBOI'0 POCTA B YCIOBUAX IIUGPOBU3ALUU
U TpaHChOpPMaIUU PeJTUTM03HON UEHTUYHOCTH. AHAJIU3 CTAaTUCTUYECKUX JJaHHbIX Nepenuck HaceseHus 2021
ro/ia v MoJIyCTPYKTYPUPOBAHHOI'0 3KCIIEPTHOTO ONPOCa NMpeACTaBUTeeH akaZleMUIeCKOU Cpe/ibl, AYXOBEHCTBA U
roCyapCTBEHHBIX OPTAaHOB MO3BOJISIET CAEIATh BBIBOJ O TOM, UTO B3aUMO/€HCTBHE MYCY/IbMaHCKUX OpraHU3aLui
C rocyJlapCTBEHHBIMU UHCTUTYTaMu B KazaxcTaHe xapaKTepU3yeTCcs UHCTUTYIIMOHAJIbHOU aMOUBAJIEHTHOCTBIO:
OT COTPYAHUYECTBA /10 KOHKYPEHIIMHU B PEJIUTHO3HOM POCTPAHCTBE. YPOBEHb HAYYHON HOBM3HBI PabOThI COCTOUT
B aHaJIM3e MeXaHU3MOB B3aUMO/IeHCTBUs TPAHCHAIMOHATBHbBIX UCIAMCKUX CTPYKTYP C FOCYZapCTBOM U 0611ie-
ctBoM. TeopeTuyueckasi 3HAUUMOCTb CTAaThHU 3aKJIIOUAETCS B PACKPBITUH POJIM MYCYJIbMaHCKUX OpraHU3anui B
001ecTBeHHOU MoJiepHHU3anuu Kazaxcrana. [IpakTrdeckas e eHHOCTb COIEPXKUTCS B 9KCIIEPTHBIX pEKOMEH/1a-
[[USIX 10 PETYIMPOBAHUIO [IeSITETbHOCTH UCIAMCKUX TPYII B KOHTEKCTE COI[MaIbHO-3KOHOMHUYECKOTO Pa3BUTHS
U obecneyeHus 6e3omnacHocTy B Kazaxcrane.

Knw4yeBsble cioBa: VciaMm, Mycy/ibMaHCKHE OpraHU3aliHi, KOHGeCCHOHAIbHASA OJIUTHUKA, aTEU3M, COITU-
asbHble QYHKIUY, OPraHU3aLNOHHAS e TeTbHOCTb.
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